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Abstract





Theology is the study of God and  other religious topics. It is divided into several sub-disciplines such as theology proper, theodicy, eschatology, anthropology, apophatic theology, comparative theology, missiology, soteriology and demonology.  By this definition of theology and its sub-disciplines,  it is plausible and justifiable to assert that Muslim fundamentalists have their own theology differentiating them from other Muslim groups such as Muslim modernists and Muslim secularists.  By using library research method,  this paper aims at presenting and demonstrating the theology of Muslim fundamentalist by looking mainly at its theology proper, missiology and demonology as well as its implication to Muslims and non-Muslims in Malaysia and the United States.  





Introduction


There have been tremendous, innumerable websites, voluminous publications and many projects on Muslim fundamentalists and Islamic fundamentalism.  For example, Yahoo! Search results for Muslim fundamentalists searched on 9 July 2004 were 293,000 and on the same day Yahoo! Search results for Islamic fundamentalism were 377,000.





There have been a controversial and disputable issue regarding the terms “fundamentalist” and “fundamentalism” when both are used for Islam or Muslim. Dr. John L. Esposito, Professor of Religion and International Affairs and Director of the Center for Muslim-Christian Understanding at Georgetown University, is said to have commented on the term “Islamic fundamentalism” and suggested its alternatives. He commented saying, “The term Islamic fundamentalism, while commonly used, is regarded by many as misleading. The term fundamentalism is laden with Christian presuppositions and Western stereotypes, and it implies a monolithic threat.” Hence,  he suggested the alternative terms saying, “More useful terms are Islamic revivalism and Islamic activism, which are less value-laden and have roots within a tradition of political reform and social activism.” (Esposito 1996).  





The Managing Editor of the Islamic Herald, Macksood Aftab, earlier than Esposito complained about the terms “fundamentalists” and “fundamentalism” used for Muslims because both terms have been deeply rooted in the western Christian tradition.  He explained and commented saying, “the term Fundamentalist is actually derived from a series of essays published from 1910 to 1915 under the title The Fundamentals by British evangelists.  The purpose of this 12-volume collection was to determine which churches, according to the authors, held up to genuine Christian doctrine and the ones that did not. Nevertheless the term Fundamentalist, in the Christian world, is synonymous with the `Bible Thumpers’ and the tele evangelists.  To apply the same terminology to Muslims is neither fair nor valid….  Therefore the media should stop using the word Fundamentalist to describe any and all Islamic organizations, or be more careful in its usage.” (Aftab 1995).





 Almost a decade earlier than Esposito and Aftab, Professor  Dr. William Montgomery Watt, Emeritus Professor of Arabic and Islamic Studies, University of Edinburgh,  commented on the term “fundamentalist”  used for Islam or  Muslim because it is more appropriate and applicable to Christianity or Christian.  Watt realizes that  “although it is inexact” to use the term “fundamentalist” for Muslims, the term is retained in the title of  his book because it is “convenient” and “popular journalistic usage”.  Watt acknowledges and stresses that the term “fundamentalist”  is “primarily an Anglo-Saxon Protestant term, especially applied to those who hold that the Bible must be accepted and interpreted literally.  The nearest French equivalent is integrisme, which refers to a similar but by no means identical tendency within Roman Catholicism.  In Islam Sunnite fundamentalists accept the Qur’an literally, though in some cases with qualifications, but they have also other distinctive features.  The Shi`ites of Iran, who in a very general sense are fundamentalists, are not committed to a literal interpretation of the Qur’an.”(Watt 1988: 2).  





Watt does not make the literal interpretation of the Qur’an as the basis to differentiate between Muslim fundamentalists and non-Muslim fundamentalists or between Islamic fundamentalism and non-Islamic fundamentalism although the literal interpretation of the Bible is the basis for differentiating between Christian fundamentalists and non-Christian fundamentalists. Watt prefers to classify Muslim fundamentalists, conservatives and traditionalists in one category and Muslim liberals in another category. The two categories of Muslims are different because the fundamentalists, conservatives and traditionalists are “those Muslims who fully accept the traditional world-view and want to maintain it intact” while the liberals are those Muslims who see that the traditional world-view “needs to be corrected in some respects”. (Watt 1988: 2).





Although there have been Muslim and non-Muslim scholars who have questioned and debated the applicability, appropriateness and accuracy of  the terms “fundamentalist” and “fundamentalism” for Muslim and Islam,  as a student of  Islamic and religious  studies,  this writer prefers to use the same terms, fundamentalist and fundamentalism  instead of other terms as proposed by Watt and Esposito since in comparative religion or comparative theology, the term “fundamentalism” is basically a religious movement or trend asking its adherents to go back to the fundamentals of religion.  Muslim fundamentalists have asked and exhorted Muslims to go back to the fundamentals of Islam.  In understanding what really constitutes the fundamentals of Islam,  Muslim fundamentalists have begged to differ from other Muslim groups like secularists, modernists, reformists, conservatives and liberals. Muslim fundamentalists like other religious fundamentalists have been influenced by their very strong inclination and resolution to think or assume that they are purists or puritans and idealists  because they have offered themselves to struggle or endeavor in order to recover or bring back all Muslims to the perfect or ideal epoch in their religious history.  Because they assume that they are purists and idealists, they assume getting or deserving more rewards from their God in their eschatological lives if not in this world. Muslim God in Arabic is Allah.  Dekmejian stressed this basic fundamentalist orientation or outlook saying, “In any religious context, fundamentalist phenomena involve a return to basics --- to the puritanical foundations of the faith.”(Dekmejian 1985: 43).  





This writer sees Muslim fundamentalists and their Islamic fundamentalism in the late twentieth century have their roots in Muslim messianic, puritanical and radical movements starting in the seventh century, not very long after the Prophet Muhammad passed away in 632 A.D.





In Muslim history, there have been  messianic movements since the Umayyad period, 661-750 A.D.  There have been radical Muslim religious groups since the reign of the Muslim third pious caliph, Uthman bin `Affan who was murdered in his house  by the group of Muslims who protested against his administrative method and decision.  They killed him in 656.  The radical Muslim groups collectively known as the Kharijites, al-khawarij in Arabic,  revolted against the Muslim fourth pious caliph, `Ali bin Abi Talib.  They fought against  the caliph in the two battles known as Harurah and Nahrawan.  They were defeated in the two battles but a group of them was able to kill `Ali on his way to the mosque in the early morning.  He was killed in  661.





In the late twentieth century of modern Muslim history,  Muslim fundamentalists who emerged and spread  among Muslim Sunnites have been  associated or linked with Wahhabism founded by Muhammad bin `Abd al-Wahhab (d. 1791/2) in Arabia in the eighteenth century and the Muslim Brethren or Muslim Brothers founded in 1925 or 1928 by Hasan al-Banna (1906-1949) in Egypt.  Malcolm H. Kerr whose work on Islamic political and legal  reforms of Muhammad `Abduh and Rashid Reda published in 1966 identified  Hasan al-Banna as “the militant fundamentalist”. (Kerr 1966: 15). R.H. Dekmejian held that Wahhabis (1770s), Sannusis (1800s) and Mahdists (1880s) or al-Wahhabiyyah, al-Mahdiyyah and al-Sanusiyyah were the revivalist movements of the late Ottoman era.  Muhammad ibn `Abd al-Wahhab greatly admired Ahmad Ibn Hanbal (780-855) and his disciple Ibn Taymiyya (1328). Ibn `Abd al-Wahhab “was determined to purge Islam from its deviations and innovations by strict adherence to the Quran and sunnah.”   The three revivalist movements namely Wahhabis, Sannusis and Mahdists  were considered “instrumental in providing a bridge to the Islamic fundamentalists of the twentieth century.” (Dekmejian 1985:  17-18).





In 1986 Daniel Pipes acknowledged that “the fundamentalist outlook has existed in Islam since the seventh century, and even gained some early political successes” but “it became a powerful force only in the 1920s.  While modern Muslim elites typically respond to encounters with Europe by experimenting with secularism and reformism, the masses prefer fundamentalism. Fundamentalism offers them an instrument with which to fend off frightening European influences and preserve accustomed ways.”(Pipes 1986: 943). In the 1920s in Egypt, the Muslims led by Hasan al-Banna were going to form their organization or association known as Ikhwan al-muslimun, the Muslim Brethren or Brotherhood.  Among the modern fundamentalist thinkers listed by Pipes were President Sayed Ali Khamenei, Ayatollah Ruhollah Khomeini, Umar at-Talmasani, Hashemi Rafsanjani, Hasan al-Banna, Anwar Ibrahim, Sayyid Qutub, Muhammad Baqir as-Sadr.(Pipes 1986).     





According to John L. Espisto, “Islamic fundamentalism has become an issue of international attention and concern” starting from “the Iranian revolution of 1978-79 to the bombing of New York Trade Centre in 1993”(Esposito 1996).  For Fred Halliday, the movement towards the Iranian revolution and “the advent to power of Ayatollah Khomeini in February 1979 and the establishment of Islamic Republic of Iran” all contributed greatly to “the growth of fundamentalist movements in a number of countries, notably Algeria, Egypt, Jordan and Afghanistan.” (Halliday  1994: 93).  





Pipes saw that Muslim fundamentalists had to respond to “the frightening European influences and to preserve accustomed ways”.  Pipes saw many similarities between Muslim fundamentalists and communists. The similarities between the two groups and their ideologies and activities include “Authoritative founding scriptures”, “Highly specified patterns of behavior”, “Pervasive government involvement”, “Anti-individualism”, “Ambitious programs”, “Inability to fulfill goals” and “Discouragement of dissent”.(Pipes 1986: 950-952).  





Contrary to Pipes, Karl Carlile who has been with Global Communist Group saw  the contemporary or recent Muslim fundamentalists such as the Talibans and other groups in the Middle East as the advocates of the Western and American imperialism and capitalism and the opponents of communism. For Carlile, “Taliban is a reactionary regime that is bitterly hostile to communism. The entire programme of the Taliban is the active hindering of the economic and political development of Afghanistan.”  From the communist perspective, Carlie stated that, “Muslim fundamentalism, and Islam in general, is a sectarian religious ideology and even political philosophy and practice.  It essentially promotes the class interests of imperialism…. The conflict now developing between US state and Islam fundamentalism has its source in the needs of US imperialism. US imperialism to survive must relentlessly extend and deepen its influence economically, politically and ideologically.” Carlile also stressed that Muslim masses are attracted to Muslim fundamentalism because “Muslim fundamentalism is religious and political ideology and practice that is petty bourgeois.” (Carlile 2001).





Yasmin Mather also linked the rise of Islamic fundamentalism in the Middle East with communism, secularism and Arab nationalism. Mather wrote, “The rise of Islamic fundamentalism in the Middle East coincided with disillusionment with Marxist, secular ideologies and the failures of Stalinist parties.  In Egypt, Algeria and Iraq the popularity of fundamentalism was a reaction to the failures of Arab nationalism and Baathism, and in Afghanistan it was a direct consequence of the failure of the Stalinist state.” (Mather).  





According to Charles A. Kimbal,  “The Taliban advocate a strict and extreme version of Sunni Islam. Policies about education, restrictions on women, and the destruction of the large Buddha figures have received a good deal of attention in the past few years.”( Burk and Norton 2001).  





Muslim fundamentalist theology





As already mentioned above, theology is the study of God and other religious topics. It is divided into several sub-disciplines.  Three of them are theology proper, missiology and demonology. The theology proper studies God’s existence, His attributes and His relation to humanity.  Missiology is related to human efforts and missions intended to spread  God’s revelations embodied in the divine or Holy books like the Qur’an for Muslims, the Bible for Christians and the Torah for Jews. Demonology is the study of evil spirits such as satans and demons who are destructive and going against human efforts and missions to spread God’s revelations.  In Islamic theology, satans and iblis are human arch enemies. 





There have been basic beliefs of religious fundamentalists including Muslim fundamentalists regarding God and His words found in the holy and sacred books. For Muslim fundamentalists, the Qur’an is the authentic word of God. God articulated His will precisely and verbatim to the Prophet Muhammad.  The traditions of the Prophet Muhammad known as the Hadith or Sunnah explain the Qur’an in many ways and Muslims have a very reliable and perfect records of both the Qur’an and the Sunnah. Since the Qur’an is the word of God, no Muslim has the legal right to disagree with it or to change its literal meanings.  Muslim fundamentalists insist on strict observations of Islamic laws and they are known as legalists and literalists.  Their interpretations of the Qur’an rely solely on the Qur’an and the Sunnah. They strongly and vehemently reject and condemn whatever they called the religious innovations and heresies. Their only path to salvation lies in a return to the original and pristine message of Islamic faith and practice.  “Muslim fundamentalists are fond of claiming that the Koran miraculously predicted the findings of modern science, and that all of its factual scientific claims are flawless” said Richard Carrier who objected to that fundamentalist claim.( Carrier 2001).    





In 1986 Daniel Pipes identified the Iranian Muslim rulers who ruled Iran after the downfall of Shah Iran through the Iranian Revolution led by Ayatollah Khomeini as “the fundamentalist Muslim rulers of Iran”  They were “convinced that the United States and the Soviet Union conspire together to keep Third World people in line. …the superpowers have already divided the world between them and disagree only on the exact disposition of territories.”(Pipes 1986: 939). 





However, Pipes observed that the hostility of the Iranian Muslim fundamentalists toward the United States was far greater than towards the Soviet Union. Iranian Muslim fundamentalists “overthrew the Shah’s pro-Western government in Iran, then held American diplomats hostage for over a year.” (Pipes 1986: 940-941).





Pipes described the main characteristics of all modern Muslim fundamentalists either they are in Iran, Afghanistan, Syria or  Egypt.  First, they have been “fervent in their hostility” to both the United States and the Soviet Union because they have perceived both the superpowers as “having similar plans for imperial expansion, continuing the scramble for colonies among the European states a century ago.”  Second,  they have rejected the cultures of the United States and Soviet Union because they are different from Islamic cultures in many ways such as “female athletics, coeducation, female employment, mixed social life, mixed swimming, dancing, dating, nightclubs, and so on.”  Third, their often repeated slogan has been  “Neither East nor West” and they have demanded all Muslims not to have been under the dominant influence  of the United States and Soviet Union in politics, economy and military. Hence the foreign military bases should not be in Muslim countries.  Fourth, their approaches have been radical and violent. In Iran they overthrew Shah Iran by revolutionary, violent means.  In Egypt, they killed the Egyptian President Anwar Sadat.  For them, both Shah Iran and Anwar Sadat were the Muslim powerful agents of the United States.  In Afghanistan, the Mujahidins  waged war against the Russian armies. Fourth, they have been convinced by their own understanding of  Islamic law and have desired and demanded the full implementation of the law of Islam.  For them the full implementation of Islamic law or the Shari`ah is the source of Muslim strength and the Muslim poverty and backwardness have been  due to the non-fully implementation of Islamic law in Muslim countries and the western influences.  Fifth, they have been hostile to “all Western ideologies” such as liberalism, Marxism, capitalism and socialism. Sixth, they have portrayed “Western civilization as aesthetically loathsome, ethically corrupt and morally obtuse.”  Hence, they have been preoccupied themselves with the duties to prevent Muslims from imitating and following the Western civilization and bringing those Muslims back to the Shari`ah. Seventh, they have discredited Muslim secularists and reformists and called them “lackeys of the Western powers”. Finally, they have transformed “the theology and law of traditional Islam into a modern ideology, a set of economic, political and social theories.”  For them, Islamic economic, political and social teachings and theories are far better than those originating in the Western civilization.(Pipes 1986: 940-944).





Muslim Fundamentalism and politics





Islamic fundamentalism is known for its political Islam. Muslim fundamentalists’ supreme goal is the establishment of  an Islamic state that fully implements the wills or laws of God.  If the leaders of the Iranian revolution  were Muslim fundamentalists as said by D. Pipes,  they established the Islamic state named Islamic Republic of Iran in 1979. They were the representatives of Muslim Shi`ite fundamentalists. If the Talibans in Afghanistan were Muslim fundamentalists, they founded the Islamic state and became the representatives of Muslim Sunnite fundamentalists. Islamic Republic of Iran has been maintained since 1979 but the Islamic state founded by the Talibans came to an end after the American soldiers attacked and bombed the Talibans as well as Al Qaedah led by Osama bin Laden.





Daniel Pipes compared between Muslim fundamentalists and Muslim traditionalists as regard politics. Muslim fundamentalists, “make politics `the heart’ of their program” while Muslim traditionalists do not.(Pipes 1995).





Ali Engineer perceived both Islamic and Hindu fundamentalism as a political phenomenon.  He wrote, “Since 1980, fundamentalism has been growing in our society.  It is essentially a political phenomenon.  When religion is misused for political ends, a fundamentalist attitude is born. The politician finds it quite tempting to exploit religion or religious sentiments of people to garner their votes.” (Engineer 2004)  





Muslim fundamentalism and women





Muslim fundamentalists have made women living in hardship because they have imposed more religious and ethical rulings on women. Yasmin Mather described the women situation in Islamic Republic of Iran since its foundation in 1979 saying, “For over 19 years Iranian women have been victims of the patriarchal laws of the first Islamic Republic.”  Ann Louise Bardach wrote about Islamic fundamentalism that waged war against women in the eyes of five women whom she interviewed. They were Marie-Aimee Helie-Lucas, Benazir Bhutto, Hanan al-Shaykh, Karma Nabulsi and Fatima Mernissi.  Fatimah Mernissi received her doctoral degree in sociology from Brandeis University and taught at University Mohammed V, Rabat, Morocco. Karma Nablusi was “an Oxford scholar and a former P.L.O. official”. (Bardach 1993).  





The Implications of  Muslim fundamentalism to Muslims and non-Muslims 





Islamic fundamentalism is seen  bad and dangerous for both Muslims and non-Muslims. The US administration encountered bad experience with the Iranian Revolution in 1979 has considered Islamic fundamentalism as a major global threat for the American interests  although the United States of America (USA) through CIA had supported and financed the Mujahidins or Mujahedeen in their war against communism and communist soldiers in Afghanistan during the Cold War between USA and USSR. After the collapse of USSR in 1991, USA and Pakistan supported the Talibans in Afghanistan. However, after the September 11, 2001, USA President George W. Bush declared war on Afghanistan, Iraq and Iran because they were considered and judged active supporters of world terrorists including those who destroyed World Trade Centre (WTC) in New York on September 11, 2001.. After that tragedy, USA attacked Afghanistan and brought down the Taliban regime as well as al-Qaedah led by Osama bin Laden in Afghanistan. 





The Iranian Muslim fundamentalists who established Islamic Republic of Iran in 1979 hated and opposed America and for them America was and is still “the Great Satan of the Muslim world”(Mansur 2003).  The rage of other Muslim fundamentalists against America because they have been the targets of  American declared war against terrorists and terrorism.  America demolished the Taliban and al-Qaida or al-Qaeda in Afghanistan. America and Britain toppled Saddam Hussein in Iraq.  “For Muslim fundamentalists, America, the Great Satan, stood between them and their goal of establishing their version of Islamic states along the lines of Afghanistan under Taliban rule.  They determined driving out America from the heartland of the Muslim world, Saudi Arabia, required striking at the heartland of America and American assets globally.“  They started their attacks on America in February 1993 when they planted the bomb in the World Trade Center (WTC) in Oklahoma. In September 2001 they attacked the twin towers of  WTC in New York.(Mansur 2003)





The impact Muslim fundamentalists inside and outside USA not only for the non-Muslim Americans but for Muslim Americans.  Salim Mansur said, “The fanatical rage of fundamentalists has set back by decades progress of the Muslim world. Its importation into America by a smal segment of Muslims has brought agony to a majority of Muslims, many who fled the troubles of their native lands.”(Mansur 2003).





Mr. Lawrence Auster has come up the suggestions to defeat Muslim fundamentalists or the Jihadis in USA.  For him they are responsible for “the Islamization of America.”  Auster suggested five steps to stop and then reverse the Islamization of America that carried out by Muslim fundamentalists.  The five steps are the followings. “1. End all mass immigration of Moslems into the United States, whether from Moslem countries or elsewhere…. 2. Deport all Moslem illegal aliens…. 3. Deport all legal resident aliens with ties or loyalties to radical Islam…. 4.  Remove the citizenship of and deport all naturalized and native-born citizens who are supporters of jihad…. 5. Publicly renounce and abjure multiculturalism as a societal philosophy….” ( Auster 2004).





Malaysia cannot escape from the impact of Muslim fundamentalists.  It has been included among other countries by Salim Mansur, for example, who wrote, “Across the Middle East, North Africa, the Horn of Africa, South and Central Asia, Malaysia and the island nations of Indonesia and the Philippines, the hunt for members of al-Qaida – and other Muslim fundamentalist organizations such as the Indonesian Jemaah Islamiyah connected with al-Qaida and responsible for the bombing in Bali – continues with varying success.”(Mansur 2003).  





Pipes considered Anwar Ibrahim as an exponent of Islamic fundamentalism based on his speech uttered in March 1980. Muslim fundamentalists have denigrated the West and imbued Islam  “with some of the same features that Western civilization offers” in order to “attract lapsed Muslims”.  Muslim fundamentalists have transformed “the theology and law of traditional Islam into a modern ideology, a set of economic, political and social theories.” They have contended that Islam is far better than any ideology originated from the West, Europe and America. For Muslim fundamentalists, “liberalism leads to anarchy, Marxism to brutality, capitalism to heartlessness, socialism to poverty. In the succinct words of the Malaysian leader Anwar Ibrahim: `We are not socialist, we are not capitalist, we are Islamic.’”(Pipes 1986: 944). 





Malaysia was declared an Islamic state by the Prime Minister of Malaysia, Dr. Mahathir Mohamad who ruled Malaysia for 22 years before he relinquished his Malaysian political leadership (1981-2003) to his Deputy Prime Minister Mr. Abdullah Ahmad Badawi in the late October 2003. For Dr. Mahathir, Malaysia is an Islamic fundamentalist state since it accepts and puts into practice the Islamic fundamental teachings. In Malaysian Parliament in mid-June 2002 Dr. Mahathir  expressed his view saying that “Malaysia was not a moderate Islamic state but an Islamic fundamentalist one” because “Malaysia’s policy was to abide by the fundamental teachings of Islam.” (Netto 2002)





Dr. Mahathir’s view about Islamic fundamentalism and Muslim fundamentalists is contrary to the popular and conventional views on the same subject. It is hard to justify Dr. Mahathir’s view although the basic meaning of religious fundamentalism is used by him.  Muslim fundamentalists have extended the basic meaning of religious fundamentalism to many extended meanings according to their intentions and circumstances as said by D. Pipes and those who have studied Islamic fundamentalism and Muslim fundamentalists referred in this paper.





To assert that Malaysia is an Islamic fundamentalist state and at the same time to arrest and detain under the Internal Security Act (ISA) Malaysian Muslims who have been suspected of Muslim fundamentalists and radicals is not in line with Islamic fundamentalism.  Malaysian Government started to arrest and detain Malaysian Muslims suspected as members of the Kumpulan Militan Malaysia (KMM) or Malaysian Militant Group) or Kumpulan Mujahidin Malaysia KMM (Malaysian Mujahidin Group in August 2001. One of them was Nik Adli Nik Aziz, the son of Nik Abdul Aziz nik Mat, “PAS’ spiritual leader and chief minister of Kelantan state”.(Rabasa 2003: 43).  According to the news published in New Straits Times on July 9, 2004,  there are 22 ISA detainees “detained at the Kamunting detention camp in Taiping, Perak for allaged links with terror groups Kumpulan Mujahiddin Malaysia and Jemaah Islamiah.”   


   


Concluding remarks





Although Muslim fundamentalist theology has been based on Islamic theology whose main references are the Qur’an and Sunnah,  it has been understood and interpreted differently by Muslim fundamentalists. Because of their own understanding and interpretation based mainly on the literalist methodology,  Muslim fundamentalists have different focuses in comparison with other Muslim groups.  They make political Islam their main and supreme focus because they have been urged by their supreme and pristine goal i.e. to establish an Islamic state that fully implements Islamic laws, the Shari`ah.  In their perception of Islamic state, the status and position of Muslim women have been their main concern. 





Many Muslims and many Muslim states or countries do not favor Islamic fundamentalism and Muslim fundamentalists.  The same is most likely true for many Malaysians, Muslims and non-Muslims. They do not favor an Islamic fundamentalist state in Malaysia although Dr. Mahathir said that Malaysia is an Islamic fundamentalist state. His view of Islamic fundamentalism and Muslim fundamentalists apparently and evidently contradicts the popular and conventional views upheld by Muslim fundamentalist thinkers and leaders themselves like Hasan al-Banna, Sayyid Qutub as well as by Muslim and non-Muslim scholars who have studied and written about Islamic fundamentalism and Muslim fundamentalists.





For many Malaysians, Muslims and non-Muslims, the Constitution of Malaysia, does not indicate that Malaysia is an Islamic fundamentalist state.  For PAS, Malaysia is a Muslim state because Muslims are in majority.  Nik Aziz, PAS Kelantan leader, was asked by Mike Millard in 2004, “did Muslims require their own Islamist state?”. His answer was “You do not need an Islamist state.” (Millard 2004:  109).





If what is recorded by Millard as the true view of  Nik Aziz on Islamic state in Malaysia,  he has differed from Abdul Hadi Awang, the present PAS leader. Abdul Hadi is eager to have an Islamic state in Malaysia if PAS is able to rule Malaysia as seen and understood by PAS in his introduction to the small book  on  Islamic state published by PAS and its second edition was published  in 2003.


 


Muslim fundamentalist theology, mission and missiology would not be able to influence Malaysian Muslims and non-Muslims because Malaysian Muslims are known for their choice of  moderate Muslim approaches and methods in implementing Islamic teachings and laws among Muslim themselves.
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